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INTRODUCTION. 


The  immediate  task  of  the  Lausanne  Movement  is  to 
prepare  the  way  for  the  reunion  of  Christendom  by  remov- 
ing misunderstandings  between  churches.  At  intervals 
attempts  can  be  made  to  do  this  on  a large  scale,  by  hold- 
ing a World  Conference,  as  was  done  in  1927  and  is  to  be 
done  again  in  1937.  It  ought  to  be  possible  for  the  Con- 
tinuation Committee  to  carry  on  the  work  between  such 
Conferences  by  mustering  for  its#  annual  meeting  from 
fifty  to  a hundred  members  drawn  from  all  over  the  world. 

But  from  1931  to  1934  the  Continuation  Committee 
was  prevented  from  meeting  by  lack  of  funds.  In  1933  its 
Executive  Committee,  unable  for  the  second  time  to 
organise  discussion  at  the  centre,  turned  its  attention  to  the 
promotion  of  “Little  Lausannes” — local  discussion  groups 
which  should  be  formed  by  members  of  different  churches 
living  near  to  one  another  and  able  to  meet  without  the 
expense  of  long  journeys.  Three  sets  of  questions  for  dis- 
cussion were  drafted  in  the  light  of  the  Committee’s  experi- 
ence of  studying  the  issues  that  divide  the  churches,  and 
these  were  widely  circulated  in  the  early  autumn,  with  a 
request  that  discussions  should  be  held  during  the  winter 
and  reports  on  them  sent  in  the  following  summer. 

These  reports  came  to  me  as  Theological  Secretary  of  ^ 
the  Movement,  and  what  follows  is  a summary  of  them 
which  I have  prepared.  Now  that  it  is  happily  possible  for 
the  Continuation  Committee  to  resume  its  own  meetings, 
and  the  work  of  preparing  for  the  1937  World  Conference 
will  make  increasing  demands  upon  the  Committee  and 
its  secretariat,  we  can  hardly  hope  again  to  organise  such 
local  discussion  groups  directly  from  the  centre,  or  to 
undertake  that  their  reports  can  be  published.  But  it  is 
most  important  that  this  work  of  local  discussion  shall  go 
on;  and  I hope  that  this  pamphlet,  with  its  evidence  of 
what  has  been  done  in  some  places,  will  encourage  others 
to  go  and  do  likewise.  In  the  long  run  the  value  of  the 
World  Conferences  as  contributions  towards  the  reunion  of 
Christendom  will  largely  depend  on  the  extent  to  which 
the  delegates  who  come  to  them  are  backed  up  by 
interested  and  informed  opinion  in  their  churches  at  home. 
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During  the  next  two  years  such  groups  should  be  springing 
up  everywhere  in  preparation  for  1937.  Members  of  the 
Continuation  Committee  and  delegates  appointed  to  repre- 
sent their  churches  at  the  1937  World  Conference  will  form 
natural  centres  round  which  they  will  cohere,  and  in  places 
where  none  of  these  reside,  let  anyone  who  will  take  the 
initiative.  The  Rev.  Floyd  W.  Tomkins  and  I will  be 
glad  to  give  any  advice  or  assistance  we  can  to  those  who 
wish  to  start  this  work  and  will  write  to  us  at  hi,  Fifth 
Avenue,  New  York  City,  U.S.A.,  or  Cheyney  Court,  Win- 
chester, England. 

In  an  Appendix  to  this  pamphlet  I have  added  some 
Reports  of  Local  Discussions  held  at  Diisseldorf,  Germany, 
in  1932.  These  were  sent  to  me  by  Dr.  Zoellner,  and 
although  they  do  not  deal  directly  with  the  questions  put 
out  by  the  Executive  Committee  in  1933,  this  seemed  a 
convenient  opportunity  for  making  them  known  to  a wider 
circle. 

L.  Hodgson. 


February,  1935. 
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COMPOSITION  OF  THE  GROUPS. 


Berlin  (Germany)  12  members,  1 guest. 


German  Evangelical  Church  - - - i 

Evangelical-Lutheran  Church  - - - 3 

Evangelical  Church  of  the  Old  Prussian 

Union  ------  5 

Greek  Church  (Orthodox)  2 

Rumanian  Church  (Orthodox)  - - - 1 


(A  Roman  Catholic  friend  of  one  of  the  members  was  present  as 
a guest  and  took  part  in  the  discussions  on  the  Doctrine 
of  Grace  and  the  Nature  and  Purpose  of  the  Church.  A 
second  representative  of  the  German  Evangelical  Church  took 
part  in  those  on  the  Sacraments.) 

France  i i members. 


Reformed  Church  - - - - - 1 

Evangelical  Reformed  Church  6 

Evangelical  Free  Church  1 

Lutheran  Church  - - 1 

Lutheran  Church  of  Alsace  and  Lorraine  - 2 


(In  France  this  one  group  was  formed,  the  members  coming  from 
Paris,  St.  Etienne,  Montpellier,  Strasbourg  and  Tours.) 

Frankfurt  am  Main  (Germany)  2 members. 

Episcopal  Methodist  Church  - - - 2 

Halle  (Germany). 

The  questions  were  discussed  by  Professor  Lang  with  a 
group  of  20-25  of  his  university  students,  belonging  to  the 
Lutheran  and  Reformed  Churches. 

Herrnhut,  Saxony  (Germany)  9 members. 


Unitas  Fratrum  -----  8 

Evangelical  Lutheran  Church  of  Saxony  - i 

Jersey  (Channel  Islands)  8 members. 

Baptist  Church  _____  i 

Church  of  England  -----  4 

Methodist  Church  - - - - - 2 

Presbyterian  Church  of  England  - - 1 
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Johannesburg  (South  Africa)  2 groups. 

On  the  Doctrine  of  Grace.  10  members. 

Anglican  _______  4 

Baptist  _______  1 

Methodist  ------  x 

Presbyterian  ------  2 

Swedish  Lutheran  1 

Swiss  Mission  1 

On  the  Sacraments.  12  members. 

Anglican  -------  2 

Congregationaliist  -----  3 

Methodist  ------  3 

Methodist  Episcopal  - - - - 1 

Nederduitsche  Hervermde  Kerk  - - - 1 

Presbyterian  ------  1 

Swedish  Lutheran  - - - - - 1 

King’s  Lynn,  Norfolk  (England)  ,15  members. 

Church  of  England  -----  8 

Methodist  Church  -----  6 

Society  of  Friends  - - - - - 1 

Rochester,  N.Y.  (U.S.A.)  5 members. 

Baptist  -------  1 

Presbyterian  ------  2 

Protestant  Episcopal  (Anglican)  - - 2 

Trondheim  (Norway)  5 members. 

Church  of  Norway  -----  5 

Tullibody  by  C ambus  (Scotland)  2 groups. 

On  the  Doctrine  of  Grace  and  the  Sacraments  1 5 members. 

Baptist  Church  ------  1 

Church  of  Scotland  (Presbyterian)  - - 12 

Episcopal  Church  in  Scotland  (Anglican)  - 1 

Methodist  Church  - - - - 1 

On  the  Nature  and  Purpose  of  the  Church  20  members. 

Baptist  Church  - 2 

Church  of  Scotland  -----  16 

Episcopal  Church  in  Scotland  1 

Methodist  Church 1 

(For  the  composition  of  the  BANGOR  (WALES),  KASSEL 
(Germany),  Stockholm  (Sweden),  and  New 

Zealand  Groups  see  pp.  7,  10,  jp,  27,  28  below). 
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THE  DOCTRINE  OF  GRACE. 


On  this  subject  the  Report  of  the  Theological  Com- 
mittee, published  in  1931,  was  sent  to  the  'Discussion 
Groups,  and  they  were  asked  the  following  two  questions  : 

(a)  Does  the  Group  agree  with  the  final  statement  of 
the  Report , that  in  the  light  of  the  agreements  stated 
earlier  in  it  the  differences  of  opinion  on  this  doctrine , 
when  examined , are  found  to  he  tenable  in  one  united 
church  ? 

(ib)  If  noty  on  what  points  is  there  disagreement  so 
acute  as  to  be  a bar  to  reunion?  State  as  carefully  as 
possible  the  views  which  it  is  found  impossible  to  reconcile. 

In  the  summaries  of  replies  printed  below,  extracts 
from  the  Report  are  given  where  necessary  to  make  the 
text  intelligible.  Copies  of  the  Report  itself  (Faith  and 
Order  Pamphlet  No.  66)  can  be  obtained  from  the  Secretary 
at  Cheyney  Court,  Winchester,  England. 

BANGOR.  No  special  Group  reported  here,  but  the 
following  resolution  was  sent  in  as  passed  in  February, 
1933,  by  the  General  Committee  of  the  Christian  Com- 
munions in  Wales  on  Mutual  Understanding  and  Co-opera- 
tion. 

“ It  was  resolved  : — ‘ That  we  are  in  general  accord 
with  the  conclusions  of  the  Theological  Committee 
appointed  by  the  Continuation  Committee  of  the  Faith 
and  Order  Movement,  which  met  at  High  Leigh  in  August, 
I93I* 

“ ‘ We  agree  that  Divine  Grace  as  revealed  in  Jesus 
Christ  means  that  loving  kindness  of  God  shown  to  man 
in  our  creation,  preservation,  and  all  the  blessings  of  this 
life,  and  especially  in  our  redemption  through  the  life  and 
teaching,  the  death  and  resurrection  of  Jesus  Christ,  in  the 
sending  of  the  Holy  Ghost,  in  the  fellowship  of  the 
Christian  Church  and  the  gift  of  God’s  Word  and  Sacra- 
ments.— We  agree  that  it  means  that  man’s  welfare  and 
salvation  depend  upon  God  and  that  God  is  moved  to  His 
gracious  activity  towards  man  by  no  merit  on  man’s  part, 
but  solely  by  His  free  out-going  Love. 

“ ‘ We  recognise  that  there  are  differences  of  emphasis 
and  expression  between  different  Churches  in  their  formu- 
lation of  the  message  of  the  Gospel  concerning  Grace. 
These  differences  have  arisen  in  the  course  of  history,  and 
imply  to  a certain  extent  differences  of  racial  temperament, 
religious  experience,  and  historical  environment. — We 

7 


wish,  therefore,  to  record  our  conviction,  that,  provided  the 
different  Churches  agree  in  holding  the  essentials  of  the 
Christian  Faith,  such  differences  would  form  no  barrier  to 
union  between  them. — We  further  desire  to  emphasise  the 
importance  of  such  unity  for  we  believe  that  it  will  enable 
Churches  to  learn  from  one  another,  thus  avoiding  a one- 
sided and  imperfect  development. — We  believe  that 
through  a complete  union  of  the  whole  Christian  Church 
the  presentment  of  the  Christian  life  and  teaching  will  be 
• realised  in  all  its  fulness  and  manifold  richness.’  ” 

BERLIN  thinks  that  while  the  differences  of  opinion 
on  the  subject  of  Grace  itself  might  be  tenable  in  one  united 
Church,  it  must  be  remembered  that  the  doctrine  of  Grace 
cannot  be  dissociated  from  the  doctrines  of  sin,  anthro- 
pology and  Christology,  where  there  are  deep-seated 
differences  of  belief  which  it  is  impossible  to  overlook.  It 
is  necessary,  therefore,  to  consider  the  problem  of  Grace 
in  the  light  of  these  wider  questions,  to  which  the  Lausanne 
Conference  should  turn  its  attention. 

FRANCE.  The  Group  agrees  with  the  conclusions  of 
the  Report,  holding  that  the  differences  which  at  present 
seem  irreducible  should  not  prevent  a substantial 
rapprochement  between  the  Churches,  and  even  a Union. 
But  for  the  present  it  would  be  better  to  speak  of  a ‘ * Union 
or  Federation  of  the  Churches  ” than  of  a “ unified 
Church  ’ ’ ; eventually  such  union  or  federation  should  lead 
to  ” organic  ” union. 

Frankfurt  am  Main  reports  as  follows : — 

“ We  do  not  believe  that  the  different  ways  of  under- 
standing ‘ grace  ’ in  different  churches  are  simply  to  be 
traced  back  to  the  influence  of  historical  situations  or 
natural  data.  It  seems  to  us  that  here  we  have  to  do  with 
two  irreconcilable  views.  On  the  one  side,  Grace  is  looked 
on  as  a divine  power  which  is  bound  to  human  forms,  and 
on  these  conditions  is  at  the  disposal  of  mankind.  But 
to  us  Grace  is  a free  personal  attitude  of  God  towards  man, 
in  which  man  remains  throughout  the  object  of  the  divine 
action,  and  so  the  primacy  of  the  conception  of  justifica- 
tion is  secured.  It  is  impossible  to  build  on  the  oblitera- 
tion of  this  opposition  a foundation  capable  of  supporting 
the  re-union  of  the  Church.” 

HALLE  reports  as  follows  : — 

i.  ” On  the  whole  this  study-group  declares  itself  to 
be  in  agreement  with  the  conclusions,  although  it  objects  to 
certain  defects  in  them,  as  in  the  discussion  of  the  Sacra- 
ments in  Paragraph  4.  Further,  we  would  object  to  the 
statement  that  God’s  Grace  (instead  of  God’s  love)  mani- 
fests itself  in  creation  and  the  preservation  of  the  created. 
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These  are  small  points  which  need  cause  no  division. 
But  a serious  defect  appears  to  lie  in  the  expositions. 

2.  It  is  impossible  to  speak  of  Grace  in  a truly 
biblical  manner  while  saying  so  little  about  sin  as  is  here 
done.  Not  least  among  the  conditions  which  have 
produced  divisions,  errors  and  straying  in  the  churches  are 
their  differing  views  of  sin. 

Grace  cannot  be  understood  in  its  depths  unless  its 
contrast  with  the  wrath  of  God,  under  which  we  men  stand 
by  nature,  is  clearly  grasped  ; for  Grace  is  the  turning  away 
of  God’s  wrath  from  sinners,  the  replacing  of  it  by  this 
reconciliation,  love  and  adoption.  In  this  sense  there  is 
only  one  Grace,  not  Graces  (, gratice ),  no  matter  how 
naturally  Grace  may  assume  different  forms  in  Christian 
experience.  In  connection  with  the  idea  of  ‘ Graces  ’ there 
comes  easily  the  materialisation  of  grace,  so  that  it  does 
not  remain  the  personal  saving  inclination  (favor)  of  God 
and  Christ,  but  is  materialised  into  all  kinds  of  worldly 
and  spiritual  gifts  which  can  be  parcelled  out  among  men. 
Thus  comes  the  sacramentalism  of  the  Roman  Catholic 
Church,  which  altogether  destroys  the  biblical  truth  of  sola 
gratia. 

The  false  teaching  that  the  Church  is  called  to 
mediate  to  men  all  kinds  of  ‘ graces  ’ and  not  the  one 
gratia  salvificans  was  intruded  into  the  Church  very 
shortly  after  the  apostolic  age,  and  is  still  to-day  a real 
hindrance  to  a reunion  of  the  church  in  accordance  with 
the  mind  and  spirit  of  Jesus  Christ.” 

JERSEY  would  like  at  some  points  a different  wording, 
at  some  a different  emphasis,  and  at  some  an  amplification 
of  statement  in  the  Report.  But  these  are  not  sufficient  to 
prevent  agreement  with  the  general  conclusion  that  the 
differences  of  opinion  on  the  subject  of  Grace,  when 
examined,  are  found  to  ibe  tenable  in  one  united  church. 

Johannesburg  studied  the  Report  carefully.  One 
member  of  the  Group  was  not  alone  in  experiencing  a 
strong  desire  to  see  a reference  to  the  “ enabling  power  ” 
of  Grace  inserted  in  the  definition  of  it ; another  would 
have  liked  a definition  more  narrowly  Christian,  as 
defining  a purpose  embodied  in  the  mission  of  our  Lord. 
Again,  one  member  thought  that  in  the  sections  on  ” Grace 
in  the  Sacraments  ” the  Report  had  passed  over  the  view 
that  character  is  conferred  in  Baptism  and  Holy  Orders,  a 
view  about  which  agreement  might  be  difficult.  But  after 
careful  examination  and  thorough  discussion  the  Group 
came  to  the  conclusion  that  it  could  not  improve  upon  the 
wording  of  the  Conclusions  in  the  Report,  and  it  was 
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definitely  of  the  opinion  that  the  Committee’s  statement 
was  such  as  is  tenable  in  one  united  Church. 

King’s  Lynn  agrees  with  the  final  statement  of  the 
Report. 

ROCHESTER,  N.Y.,  found  that  different  members  of  the 
Group  found  themselves  in  sympathy  with  different  points 
of  view  among  those  summarised  in  the  Report.  It  was 
felt  that  the  differences  of  conviction  were  due  to  training, 
habit,  and  temperament,  that  in  the  absence  of  any  repre- 
sentative of  Lutheranism  or  Calvinism  the  subject  did  not 
appeal  to  those  present  as  of  supreme  importance  to-day ; 
and  that  groups  of  lay-people  needed  to  have  questions  for 
discussion  which  were  less  technically  theological  and  more 
closely  related  to  their  own  minds. 

Trondheim  reports  unanimous  agreement  that  the 
words  “ which  itself  is  the  gift  of  God  ” cannot  be  omitted 
in  speaking  of  faith  in  Conclusion  2.  Granted  this,  the 
Group  finds  the  Report  clear,  distinct  and  most  valuable, 
and  agrees  that  the  differences  of  opinion  on  this  doctrine 
should  not  be  a bar  to  reunion. 

Tullibody  by  C'ambus  also  agrees  with  the  Report. 

From  KASSEL  in  Germany  came  the  following  state- 
ment, drawn  up  by  a group  of  eleven  Leaders  of  the  Young 
German  Study  Group  Movement. (l) 

” In  attempting  to  answer  the  questions  proposed  we 
first  turned  our  attention  to  the  question  whether,  with 
regard  to  the  relation  of  man  to  the  Grace  of  God,  the 
agreement  recorded  was  right  according  to  Lutheran 
standards. 

It  should  be  stated  at  once  that  the  proposal  to  omit 
the  words  “ which  itself  is  the  gift  of  God  ” (Applied  to 
the  Faith  which  appropriates  Grace,  in  Conclusion  2 of 
the  Report)  would  ibe  in  direct  opposition  to  the  Lutheran 
confession. 

Article  III  of  Luther’s  Small  Catechism  leaves  no 
doubt  on  this  point : “I  believe  that  I can  neither  believe 
in  Christ  nor  come  to  Him  by  any  reasoning  or  effort  of 
my  own.”  All  other  Lutheran  written  confessions  and 
teaching  agree  with  this. 

It  follows  that  we  must  also  question  whether  the  first 
paragraph  of  Conclusion  3(s)  has  sufficiently  excluded  all 


(0  German  : Vertrauensmanner  der  Jung-lutherischen  Arbeits- 
g-emeinschaft  in  Deutschland. 

(2)  “ As  to  the  relation  of  man  and  God’s  Grace,  we  all  agree* 
simply  upon  the  basis  of  the  New  Testament  and  Christian  experi- 
ence, that  the  sovereig-nty  of  God,  in  fulfilling  His  purpose  for 
the  individual  and  with  mankind,  is  supreme*  and  that  we  men 
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misunderstanding  as  to  state  an  agreement  to  which  we 
can  subscribe.  For  the  Lutheran  teaching  on  this  point 
we  quote  some  passages  in  Article  II  of  the  Formula  of 
Concord.  Here  any  co-operation  of  the  human  will  in  con- 
version is  clearly  excluded. 

“ Quare  male  docetur,  cum  fingitur  hominem  non 
renatum  adhuc  tantum  habere  virium,  ut  evangelion  amplecti 
eoque  sese  consolari  cupiat  et  hoc  modo  humanam  voluntatem 
(qualis  natura  est)  in  conversione  aliquo  modo  cooperari. 
Haec  enim  falsa  opinio  sacrosanctae  scripturae,  piae 
Augustanae  Confessioni,  eiusdem  Apologiae,  Smalcaldicis 
Articulis,  iMaiori  et  Minori  Catechismis  Lutheri  et  aliis  huius 
excellentissimi  et  divinitus  illuminati  t'heologi  scriptis 
repugnat.” 

The  following  passage  shows  clearly  to  what  extent 
the  man  who  is  unconverted  and  not  yet  born  again  can 
take  part  with  his  free  will. 

“ Hoc  Dei  verbum  homo,  etiam  nondum  ad  Deum  con- 
versus  nee  renatus,  externis  auribus  audire  aut  legere  potest. 
In  eiusmodi  enim  externis  rebus,  ut  supra  dictum  est,  homo 
adhuc  etiam  post  lapsum,  aliquo  modo  liberum  arbitrium 
habet,  ut  ad  coetus  publicos  ecclesiasticos  accedere,  verbum 
Dei  audire  vel  non  audire  possit.” 

We  learn  also  the  responsibility  which  a man  has  for 
his  condemnation. 

“At  si  homo  quispiam  neque  verbum  Dei  audire  neque 
legere  velit,  sed  potius  ministerium  verbi  et  ecclesiam  Dei 
contemnat  et  in  peccatis  suis  ita  moriatur  et  pereat  is  neque 
ex  aeterna  Dei  praedestinatione  quicquam  consolationis 
capere,  neque  misericordiam  apud  Deum  consequi  potest.” 

“ Quare  cum  homo  prof  anus  instrumenta  seu  media 
spiritus  sancti  contemn  it  neque  verbum  Dei  audire  vult : non 
fit  illi  iniuria,  «si  a spiritu  sancto  non  illuminetur,  sed  in 
tenebris  infidelitatis  suae  relinquatur  et  pereat.,, 

This  jelationship  of  man  to  God’s  grace  in  the  matter 
of  conversion  must  be  clearly  distinguished  from  the  rela- 
tionship of  the  human  will  to  God’s  grace  after  conversion. 

“ Non  recte  dicitur  hominem  ante  conversionem  in  rebus 
spiritualibus  habere  modum  agendi  aliquid,  quod  sit  bonum 
et  salutare.” 

“ Quando  vero  iam  homo  est  conversus  et  illuminatus, 
eiusque  voluntas  renovata  est,  tunc  homo  vult  bonum, 
quatenus  renatus  et  novus  homo  est,  et  lege  Dei  delectatur, 
secundum  interiorem  hominem.,, 

All  this  is  established  in  detail  by  the  careful  and 
profound  statement  of  the  Article  from  which  these  extracts 
are  quoted. 

From  these  passages  it  is  clear  that  for  us  the  second 
half  of  the  paragraph  under  discussion  is  unsatisfactory. 


owe  our  whole  salvation  to  His  Gracious  Will;  but,  on  the  other 
hand,  that  God’s  action  in  Grace  needs  to  be  actively  appropriated 
by  man’s  personal  will,  and  for  this  decision  man  remains 
responsible.” 
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In  so  far  as  one  understands  by  “ God’s  action  in  grace,” 
the  act  of  conversion  and  regeneration,  it  is  not  in  accord- 
ance with  the  Lutheran  confession  to  say  of  this  action  of 
God  that  it  ” needs  to  be  actively  appropriated  by  man’s 
personal  will  ” and  that  ” for  this  decision  man  remains 
responsible.”  The  expression  ” appropriate  ” includes 
more  than  is  contained  in  the  externa  res  (externally  hear- 
ing and  reading)  of  the  Formula  of  Concord. 

We  suspect  that  the  want  of  clearness  which  meets  us 
at  this  critical  point  is  connected  with  the  fact  that  the 
conception  of  The  Grace  of  God  is  defined  so  far  from 
clearly  in  Conclusion  idx)  The  grace  which  is  operative  in 
our  justification  and  reconciliation  cannot  be  treated 
simply  as  a “ special  case  ” of  divine  grace,  as  it  is  there. 
It  is  constitutive  of  the  new  relationship  of  man  to  God, 
and  essentially  different  from  the  other  operations  of  God 
in  human  life  enumerated  in  the  Conclusion.  This  is  why 
in  the  Lutheran  Confession  the  justification  of  sinners  by 
grace  through  faith  in  Jesus  Christ  occupies  the  central 
place  as  the  act  of  God  through  which  the  new  relationship 
between  God  and  man  is  constituted. 

If  one  takes  a less  exact  view  of  Grace,  as  is  done  in 
these  conclusions,  then  one  is  led  to  formulate  ideas  on 
the  share  of  the  human  will  in  the  act  of  grace  which 
obscure  the  Lutheran  understanding  in  this  central  act  of 
God  in  justification. 

This  want  of  clearness  appears  again  in  Conclusion  4 
(3),  where  the  appropriation  of  the  Divine  gift  (in  the 
Sacraments)  is  attributed  to  “ faith.”  Is  ” faith  ” here  to 
be  identified  with  what  was  called  ” man’s  personal  will  ” 
in  Conclusion  3 ? 

We  would  also  point  out  that  the  end  of  Conclusion  6 
seems  to  us  mistaken  in  describing  the  activity  of  God’s 
grace  as  the  * awakening  of  man’s  spiritual  powers  to  a 
life  of  personal  freedom  and  responsibility. ,(2)  ” 


(1)  <•'  we  agree  that  Divine  grace  as  revealed  in  Jesus  Christ 
menas  the  loving-  kindness  of  God  shown  to  man  in  our  creation, 
preservation,  and  all  the  'blessings  of  this  life,  and  especially  in 
our  redemption  through  the  life  and  teaching,  the  death  and 
resurrection  of  Jesus  Christ,  in  the  sending  of  the  Holy  Ghost, 
in  the  fellowship  of  the  Christian  Church  and  the  gift  of  God’s 
Word  and  Sacraments. 

“ We  agree  that  it  means  that  man’s  welfare  and  salvation 
depend  upon  God  ajid  that  God  is  moved  to  His  gracious  activity 
towards  man  by  no  merit  on  man’s  part,  but  solely  by  His  free, 
out-going  Love.” 

(2)  It  should  be  noted  that  in  the  original  English  of  the 
Conclusion  the  phrase  is  “ His  ( i. e. , God’s)  awakening  of  men’s 
spiritual  powers,  etc.” — Ed. 
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THE  SACRAMENTS, 


(a)  What  is  meant  by  sacraments?  Should  the 
word  be  confined  to  ordinances  of  the  Churchy  and , if  soy 
to  which? 

Berlin  holds  that  the  use  o£  the  word  should  be  so 
confined,  but  would  substitute  “ visible  signs  ” for 
“ ordinances.”  The  definition  would  then  read  : ” Sacra- 
ments are  visible  signs  commanded  by  Christ  by  means  of 
which,  as  guaranteed  by  Jesus,  God  still  does  what  Jesus 
did  for  us.” 

FRANCE  reports  as  follows : 

“ We  mean  by  Sacrament  the  visible  sign  which  is 
the  pledge  of  an  invisible  grace,  the  sign  being  of  divine 
institution  and  representing  a grace  which  is  necessary  for 
salvation.  In  our  churches  we  reserve  the  term  ” Sacra- 
ment ” for  Baptism  and  Holy  Communion;  but  we 
recognise  other  ecclesiastical  acts,  such  as  marriage,  con- 
firmation and  ordination,  which  do  not  apply  to  all,  and 
whose  grace  signified  is  not  necessary  to  salvation.  These 
acts  have  for  us  a very  special  character,  being  also 
” visible  signs  of  an  invisible  grace,”  and  they  are  only 
performed  by  a minister.  The  two  groups  might  be 
designated  as  sacraments  stricto  sensu  and  lato  sensu. 

In  any  case  the  term  ” sacrament  ” should  be  con- 
fined to  ecclesiastical  acts  performed  by  a minister  or  his 
authorised  substitute. 

Frankfurt  am  Main  holds  that  sacraments  are 
ordinances  instituted  by  Jesus  Christ  for  His  church, 
through  which  He  has  made  His  word  of  Grace  to  be  seen 
and  felt,  and  brings  home  the  salvation  of  the  new 
covenant  to  each  individual.  There  are  two  sacraments, 
Baptism  and  the  Lord’s  Supper. 

Halle.  A sacrament  is  “a  visible  sacred  sign  or 
seal,  instituted  by  God  in  order  that  by  its  use  He  may 
make  the  promise  of  the  Gospel  better  understood  by  and 
sealed  to  us.”  (Heidelberg  Catechism.  Q.  66.)  A 
sacrament  must  have  the  three  characteristics  denoted  by 
the  words  italicised. 

Johannesburg  accepts  the  definition:  ” A sacrament 
is  an  outward  and  visible  sign  of  an  inward  and  spiritual 
grace,  given  unto  us,  ordained  by  Christ  Himself  as  a 
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means  whereby  we  receive  the  same  and  as  a pledge  to 
assure  us  thereof.”  The  whole  group  agrees  that  the  word 
should  be  confined  to  the  sacramental  ordinances  of  the 
Church;  the  Anglicans  would  use  it  of  seven  such  ordin- 
ances (Baptism,  Holy  Communion,  Confirmation,  Penance, 
Extreme  Unction,  Ordination  and  Matrimony),  the  others 
of  the  first  two  only. 

Tullibody  by  Cambus  holds  that  the  word  should 
be  confined  to  the  two  ordinances  of  the  Church,  Baptism 
and  the  Lord’s  Supper. 

(b)  Are  Sacraments  meant  by  God  to  be  essential 
elements  in  the  life  of  His  Church  on  earth? 

Berlin,  France,  Frankfurt  am  Main  and  Tulli- 
body BY  CAMBUS  answer  with  the  one  word  “ yes.” 
HALLE  answers,  “ Yes,  for  otherwise  Christ  would  not  have 
instituted  them.”  JOHANNESBURG  gives  a qualified- 
answer:  “Yes,  provided  ‘essential’  does  not  imply 
essential  for  salvation.  The  Anglicans,  however,  give  it 
this  meaning.” 

(c)  Is  there  anything  that  may  be  called  a “ special 
grace  ” which  can  be  received  through  the  sacraments  and 
in  no  other  way?  If  so , is  it  in  any  way  definable? 

BERLIN  holds  that  there  is  no  special  sacramental 
grace  : the  grace  received  in  the  sacraments  is  the  one 
Grace  in  Jesus  Christ. 

France  also  holds  that  there  is  no  special  sacramental 
grace.  By  means  of  the  sacraments  the  gift  of  God’s 
grace  is  perceived  and  received,  but  not  exclusively  so  ; 
the  preaching  of  the  Word  of  God  is  also  a perfect  symbol 
of  that  grace.  The  difference  between  the  “ Word  ” and 
the  “ Sacrament  ” is  not  essential  but  functional. 

Some  members  of  the  group  think  that  through  the 
sacrament  a divine  principle  is  inserted  in  us,  but  that  is 
not  the  general  opinion. 

Frankfurt  am  Main  cannot  distinguish  any  special 
sacramental  grace  such  as  can  only  be  received  through  the 
sacraments  from  that  assurance  which  God  gives  of  His 
grace  through  his  Word. 

Halle  agrees  that  there  is  no  such  special  grace. 
There  is  only  one  grace  which  is  offered  to  us  equally 
through  Word  and  Sacrament,  namely,  that  God,  for  the 
sake  of  Christ  sacrificed  on  the  cross,  gives  us  of  His 
grace  forgiveness  of  sins  and  eternal  life. 
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JOHANNESBURG  reports:  “For  the  Anglicans  and 
High  Churchmen  among  the  Presbyterians  and  Congrega- 
tionalists  there  is  something  which  may  be  called  a 
‘ special  grace  * which  can  be  received  through  the  sacra- 
ments and  in  no  other  way.  The  others  hold  that  there  is 
no  ‘ special  grace  ’ which  can  be  received  through  the  sacra- 
ments but  cannot  also  be  received  in  the  fellowship  of  which 
our  Lord  spoke  when  He  said  : ‘ Where  two  or  three  are 
gathered  in  my  name,  there  am  I in  the  midst  of  them.* 
High  Churchmen  among  the  Presbyterians  and  Congrega- 
tionalists  hold  that  this  ‘ special  grace  ’ is  not  specifically 
definable;  Anglicans  that  it  maybe  defined.” 

Tullibody  by  Cambus  holds  that  there  is  no  “ special 
grace,”  but  that  in  the  sacraments  there  is  a special  means 
by  which  Grace  is  communicated  and  applied. 

(d)  Would  there  be  any  place  in  the  United  Church 
for  a non-sacramental  C hristianity  such  cts  is  represented 
by  the  Society  of  Friends? 

BERLIN  thinks  that  as  a matter  of  theological  principle 
the  possibility  of  a non-sacramental  Christianity  must  be 
denied,  but  that  in  oecumenical  practice  one  may  say  of 
the  Quakers  “ Tolerari  potest.” 

FRANCE  considers  that  the  Friends  deprive  themselves 
of  a precious  means  of  grace.  By  doing  so,  however,  they 
do  not  place  themselves  outside  the  reach  of  grace,  and 
need  not  therefore  be  excluded  from  a “ Federation  of 
Churches,”  nor  that  Federation  lose  the  spiritual  power 
they  represent.  But  some  members  of  the  group  find  it 
hard  to  see  how  they  could  belong  to  it. 

FRANKFURT  AM  Main  cannot  disavow  a non-sacra- 
mental Christianity,  so  long  as  in  denying  the  use  of 
certain  outward  forms  it  does  not  deny  the  reality  of 
communion  with  God  in  the  corporate  life  of  the  fellowship, 
or  lose  its  historical  connection  with  Christ. 

Halle  cannot  admit  a non-sacramental  Christianity, 
on  the  ground  that  it  is  contrary  to  the  will  of  Christ. 

Johannesburg  holds  that  there  would  have  to  be  a 
place  for  such  non-sacramental  Christianity  because  of  the 
clear  evidence  that  God’s  grace  has  worked  through  it, 
and  because  Christ,  and  not  the  sacraments,  is  the  centre 
of  our  faith.  But  what  the  place  should  be  is  a question 
on  which  it  has  not  been  possible  to  find  agreement. 

Tullibody  by  Cambus  says  “no.” 
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(e)  Does  the  Group  accept  the  conclusions  of  the  Com- 
mittee of  T heolo gians  on  the  subject  of  Grace  in  the 
S acr aments  ? 

(f)  Does  this  section  of  the  “ Report  on  the  Doctrine 
of  Grace  ” leave  out  any  further  essential  points  on  which 
there  are  disagreements  such  as  to  bar  the  way  to  reunion? 

BERLIN  agrees  with  the  conclusion,  and  holds  that  no 
essential  points  are  omitted. 

FRANCE  agrees  in  general  with  the  conclusions,  but 
wants  the  second  paragraph  more  clearly  defined  so  as  to 
make  clear  (i)  that  while  the  Sacraments  are  the  work  of 
the  Holy  Spirit  in  the  Church  and  do  represent  His  personal 
influence  on  mankind,  this  is  not  to  the  exclusion  of  other 
modes  of  action;  and  (2)  that  the  term  “ mankind  ” does 
not  obscure  the  truth  that,  while  this  work  of  the  Spirit  has 
unlimited  repercussions  for  the  human  race,  yet  it  must 
be  individually  and  personally  appropriated. 

Frankfurt  am  Main  can  agree  with  the  conclusions, 
subject  to  the  qualifications  stated  in  the  Group’s  report 
on  Grace. (a) 

HALLE  can  agree  with  the  conclusions,  except  for  the 
statement  “ there  are  many  means  of  Grace.”  Strictly 
speaking,  there  is  only  one  means  of  Grace,  the  Word. 
The  Sacraments  are  confirmations  of  the  Word  and  applica- 
tions of  it  to  the  individual.  Whatever  else  can  be  called 
“ means  of  grace,”  e.g.,  spiritual  guidance,  the  influence 
of  others,  etc.,  is  better  not  so  called,  for  the  sake  of  clear- 
ness. 

But  there  are  three  essential  points  omitted  in  the 
section.  (1)  There  is  nothing  about  the  relation  between 
the  Sacraments  and  the  Word  and  its  precise  meaning. 


0)  Grace  in  the  Sacraments. 

(1)  We  agree  that  the  Word  and  Sacraments  are  gifts  of  the 
Grace  of  God  to  the  Church  through  Jesus  Christ  for  the  salva- 
tion of  mankind. 

(2)  The  Sacraments  are  the  work  of  the  Holy  Spirit  in  the 
Church,  and  represent  His  personal  influence  on  mankind. 

(3)  In  the  Sacraments  there  comes  to  man  a Divine  gift, 
which  each  man  appropriates  through  Faith. 

(4)  It  is  always  to  be  remembered  that  the  loving  kindness 
of  God  is  not  limited  by  His  Sacraments,  and  that  there  are  many 
means  of  Grace. 

The  term  “Sacramental  Grace”  is  one  which  is  liable  to  cause 
misconceptions,  and  may  lead  to  imperfect  views  of  what  is 
implied  in  the  Sacraments. 

(* 1 2 3 4>  See  p.  8. 
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(2)  There  is  nothing  about  the  Sacraments  and  the  Church- 
Society.  It  is  true  that  the  sacraments  are  first  and  fore- 
most gifts  of  the  Grace  of  God,  but  they  also  present  to  the 
believing  community  the  opportunity  to  acknowledge 
itself  as  such,  and  to  vow  that  it  will  never  fall  away  from 
Christ,  its  Saviour  and  Redeemer,  and  thus  finally  to 
appear  before  the  Lord  as  a community  of  brothers  and 
sisters  (one  Bread,  one  Cup)  in  which  all  worldly  contrasts 
are  reconciled.  This  scriptural  (see  i Cor.  x)  and  primi- 
tive (see  the  Didache)  view  should  not  have  (been  over- 
looked. (3)  There  is  nothing  about  the  sacraments  and 
Church-discipline,  another  scriptural  and  primitive  factor. 
The  lack  of  the  necessary  church-discipline  is  not  the  least 
among  the  reasons  why  the  Holy  Communion  is  under- 
valued to-day. 

Johannesburg  can  agree,  subject  to  two  modifica- 
tions: (1)  The  phrase  “ gifts  of  the  grace  of  God  ” is 
redundant  and  should  read  “ gifts  of  God  ” ; (2)  The 
wording  of  the  second  paragraph  is  obscure  and  capable 
of  serious  misinterpretation.  It  would  be  better  to  say, 
“ The  Sacraments  are  part  of  the  work  of  the  Holy  Spirit 
in  the  Church.” 

TULLIBODY  BY  Cambus  agrees  with  paragraphs  (1)  and 

(3) ,  but  would  re-write  (2)  as  follows:  “ The  Sacraments 
are  recognised  as  means  by  which  the  Holy  Spirit  works 
in  the  Church  and  communicates  His  personal  influence  to 
mankind.”  Paragraph  (4)  should  be  deleted,  as  irrelevant 
to  a section  headed  “ Grace  in  the  Sacraments.” 

(g)  Can  we  unite  in  the  celebration  of  the  Holy  Com- 
munion without  agreement  (a)  with  regard  to  the  mode  of 
celebrating , ( b)  with  regard  to  the  doctrine  of  the  presence 
of  Christ , and  (c)  with  regard  to  the  authority  of  the 
officiating  minister  ? 

Berlin  was  divided  on  this  question.  Some  members 
could  answer  “ Yes,”  but  those  representing  Orthodoxy 
could  not. 

FRANCE  reports  (a)  that  the  only  inadmissible  mode 
of  celebration  is  one  which  makes  a basic  difference  between 
minister  and  congregation  (e.g.,  communion  of  the  laity 
in  one  kind) ; (b)  that  while  the  reality  of  the  presence  of 
Christ  in  the  Eucharist  is  a necessary  element  in  the 
doctrine  of  the  Holy  Communion,  there  is  no  reason  to 
exclude  those  whose  view  of  the  mode  of  that  presence  is 
less  realistic  than  that  of  others ; and  (c)  that  while  the 
official  doctrine  of  the  churches  represented  in  the  group 
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requires  a duly  qualified  minister,  authorised  substitutes 
may  be  allowed  in  exceptional  cases,  e.g.,  under  persecu- 
tion, or  where  it  is  impossible  to  obtain  a properly  qualified 
/minister.  The  doctrine  must  not  be  taken  as  implying  an 
authority  of  hierarchical  order  or  of  magical  character. 

Frankfurt  am  Main  holds  that  the  only  necessary 
condition  is  fellowship  in  sincere  confession  of  sinfulness 
and  in  faith  in  redemption  through  Jesus  Christ.  Doctrinal 
differences  of  opinion  with  regard  to  form,  meaning  or 
administration  of  the  Sacrament  have  no  effect  here. 

Halle  says  that  in  spite  of  differences  of  conviction  on 
all  three  points,  fellowship  in  Holy  Communion  is  possible, 
so  long  as  it  be  in  a church  in  which  there  is  no  unscriptural 
sacramentalism,  e.g.,  belittling  of  the  Word,  dependence 
of  the  validity  of  the  sacrament  on  the  ” apostolic  succes- 
sion ” of  the  officiating  priest,  magical  theory  of  the 
sacrament,  etc. 

JOHANNESBURG  reports  (a)  that  though  modes  of  cele- 
bration may  differ,  they  do  not  form  an  insurmountable 
difficulty  for  intercommunion,  provided  that  in  all  cases 
the  words  of  our  Lord  must  be  used  in  the  celebration ; (b) 
that  all  agree  as  to  the  presence  of  Christ,  and  feel  that  the 
doctrine  of  that  presence  as  differently  put  forward  is  no 
barrier  to  intercommunion;  but  (c)  that  though  some  are 
prepared  to  unite  with  others,  many  could  not  so  unite  so 
long  as  there  are  such  differing  views  with  regard  to  the 
authority  of  the  officiating  minister. 

Tullibody  by  Cambus  can  answer  “ Yes  ” to  (a)  and 
(b) ; to  (c)  the  representatives  of  the  Baptist  Churches  would 
say  ” Yes,”  the  others  “ No.” 

(h)  As  a result  of  its  discussions , what  criticism 
does  the  Group  wish  to  offer  of  the  Report  of  Section  VI 
of  the  1927  Lausanne  C onference? 

FRANCE  would  affirm  the  conviction  that  none  of  the 
differences  which  exist  between  believers  are  sufficient  to 
justify  them  in  refusing  to  take  communion  with  their 
brethren. 

None  of  the  other  groups  made  any  reply  to  this 
question. 

(i)  In  view  of  the  conclusions  reached , how  are  the 
specific  sacraments  related  to  the  general  work  of  the  Holy 
Spirit  in  the  world  and  in  the  Church? 

JOHANNESBURG  refers  to  the  comment  on  the  Report 
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of  the  Theological  Committee  already  given  under  (e) 
above.  With  regard  to  the  relation  of  the  specific  sacra- 
ments to  the  general  work  of  the  Holy  Spirit  in  the  world, 
the  Group  would  speak  of  the  “ witness  ” of  the  Spirit 
through  the  Church  using  the  sacraments : when  the 
Church  can  unite  in  the  sacraments,  the  greater  will  be  the 
witness. 

Tullibody  by  Cambus  also  refers  to  (e)  above. 

Two  groups  sent  in  replies  dealing  with  the  subject  in 
general  instead  of  question  by  question. 

BANGOR  calls  attention  to  the  following  resolution 
which  was  drawn  up  by  the  General  Committee  of  Christian 
Communions  in  Wales  on  Mutual  Understanding  and 
Co-operation,  and  confirmed  by  each  of  the  Appointing 
Bodies. 

“ It  was  resolved — 

“ That  we  are  in  general  accord  with  the  appended 
declarations  of  the  Lausanne  Conference. 

“ We  believe  that  in  Baptism  administered  with  water 
in  the  name  of  the  Father,  the  Son,  and  the  Holy  Spirit, 
for  the  remission  of  sins,  we  are  baptized  by  one  Spirit  into 
one  body. 

“ We  believe  that  in  Holy  Communion  our  Lord  is 
present,  that  we  have  fellowship  with  God  our  Father  in 
Jesus  Christ,  His  only  Son  our  Living  Lord,  who  is  our 
one  Bread  given  for  the  life  of  the  world,  sustaining  the  life 
of  all  His  people,  and  that  we  are  in  fellowship  with  all 
others  who  are  united  to  Him.  We  agree  that  the  Sacra- 
ment of  the  Lord’s  Supper  is  the  Church’s  most  sacred  act 
of  worship  in  which  the  Lord’s  atoning  death  is  com- 
memorated and  proclaimed,  and  that  it  is  a sacrifice  of 
praise  and  thanksgiving  and  an  act  of  solemn  self  oblation. 

“ That  we  recognize  with  much  thankfulness  to 
Almighty  God  the  measure  of  agreement  thus  expressed, 
and  that  we  hope  and  pray  for  the  reconciliation,  under 
the  guidance  of  the  Holy  Spirit,  of  such  divergences  of  view 
with  regard  to  these  Sacraments  as  may  still  exist  among 
us.  ” 

Rochester,  N.Y.,  reports  as  follows:  — 

“ In  this  discussion,  which  was  at  first  in  general 
terms,  we  discovered  that  we  all  held  a sacramental  view 
of  life,  though  our  interpretation  of  the  Holy  Communion 
varied. 

Each  person  present  had  received  this  Sacrament  in 
churches  other  than  her  own.  When  given  the  privilege 
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of  interpreting  it  in  her  own  way,  it  had  proved  a true 
experience  in  fellowship.  Whenever  the  doctrine  about  the 
Sacrament  had  been  stressed  by  the  communion  to  which 
she  did  not  belong,  it  had  raised  grave  difficulties  and  was 
divisive. 

“ We  agree  with  the  Bishop  of  Gloucester  that  ‘ we 
can  unite  in  worship  * but  not  in  definition.  For  us  there- 
fore a path  toward  unity  seems  to  be  that  of  experiments  in 
common  worship,  prayer  and  service,  and  in  the  fellowship 
of  the  Holy  Communion,  provided  we  are  given  freedom 
of  interpretation.  We  seem  to  have  answered  Question  (g) 
in  the  affirmative,  as  far  as  we  ourselves  are  concerned.” 
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THE  NATURE  AND  PURPOSE  OF  THE  CHURCH. 


(a)  What  are  the  characteristics  by  which  the  Church 
may  be  knoivn?  Are  you  satisfied  with  the  statement  in 
the  Re  fort  of  Section  III  of  the  192J  Lausanne  Confer- 
ence?^ 

Berlin  accepts  the  “ marks  ” of  Ref  or  t III , but 
thinks  they  are  not  all  of  equal  importance,  and  invites 
the  World  Conference  to  determine  more  precisely  what  it 
means  by  “ marks,”  treating  them  as  outward  expressions 
of  the  inner  life  of  the  Church. 

Frankfurt  am  Main  agrees  with  the  six  marks  in 
Ref  ort  Illy  but  interprets  the  fifth  to  mean  the  charismatic 
service  of  brother  to  brother  and  not  the  ecclesiastically 
appointed  ministry. 

Halle  recognises  three  marks  only  : the  Word  of  God  ; 
the  Sacraments;  the  Discipline,  i.e.,  all  efforts  in  accord- 
ance with  the  will  of  Christ  directed  towards  bringing  all 
members  of  the  Church  to  Him,  e.g.,  education  (Zucht)y 
organization,  cure  of  souls.  This  third  is  “ relative,”  but 
should  not  be  lacking. 

HERRNHUT.  It  is  not  clear  whether  the  “ marks  ” in 
Refort  III  are  descriptive  of  observed  marks  of  the  visible 
church  or  “ statements  of  faith  ” about  the  invisible.  If 
the  latter,  fellowship  in  brotherly  love  and  penitence  must 
be  added. 

JERSEY  wishes  to  add  “mutual  love  in  Christ”  (cp.  St. 
John  xiii,  35),  and  says  that  there  is  need  of  a Theologians’ 
Report  on  the  question  : “ Did  Christ  found  or  refound  one 
visible  and  recognizable  society,  membership  of  which  was 
intended  to  be  inseparable  from  membership  in  Christ?  ” 


O')  1.  The  possession  and  acknowledgment  of  the  Word  of 
God  as  g-iven  in  Holy  Scripture  and  interpreted  by  the  Holy  Spirit 
to  the  Church  and  to  the  individual. 

2.  The  profession  of  faith  in  God  as  He  is  incarnate  and 
revealed  in  Christ. 

3.  The  acceptance  of  Christ’s  commission  to  preach  the 
Gospel  to  every  creature. 

4.  The  observance  of  the  Sacraments. 

5.  A ministry  for  the  pastoral  office,  the  preaching-  of  the 
Word,  and  the  administration  of  the  Sacraments. 

6.  A fellowship  in  prayer,  in  worship,  in  all  the  means  of 
grace,  in  the  pursuit  of  holiness,  and  in  the  service  of  man. 
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TULLIBODY  BY  Cambus  accepts  the  six  marks  in  Report 
III , but  wishes  to  omit  the  words  “ to  the  individual  ” in 
the  first.  The  characteristics  by  which  the  Church  may  be 
known  are  summarised  as  “ the  possession  and  acknow- 
ledgment of  the  Word  of  God  as  given  in  Holy  Scripture 
and  interpreted  by  the  Holy  Spirit  to  the  Church  and  in 
conformity  with  the  testimony  of  the  Universal  Church .” 

(lb)  Should  we  think  of  th&  Church  as  a special  gift  of 
God,  the  normal  channel  of  His  grace  and  an  indispensable 
element  in  His  plan  of  salvation , or  is  it  a voluntary 
association  of  Christian  believers  for  the  fulfilment  of  the 
purpose  of  God? 

BERLIN  rejects  the  notion  of  the  Church  as  “ voluntary 
association.”  It  would  call  it  God’s  Stiftung  rather  than 
God’s  gift. 

FRANKFURT  AM  Main  questions  the  antithesis  in  the 
question.  From  the  point  of  view  of  God  the  Church  is  a 
Heilsanstalt  given  by  God  through  Christ : from  the  point 
of  view  of  history,  it  is  a H eils  gemeinschaft  which  must  be 
affirmed  by  the  individual. 

HALLE  also  questions  the  antithesis.  The  Church  is 
both  the  Heilsveranstaltung  Gottes  in  Christo  and  the 
H eils  gemeinschaft  called  into  being  Iby  the  working  of  the 
Holy  Spirit  in  the  freewill  of  men. 

Herrnhut  expresses  the  same  view  as  Halle. 

ROCHESTER,  N.Y.  The  Group  was  divided.  One 
member  preferred  ” Gift  of  God,”  others  ” voluntary 
association”;  some  held  that  both  conceptions  contain 
truth.  The  World  Conference  should  consider  whether  the 
hope  of  the  future  may  not  be  in  the  recognition  of  both 
types. 

(c)  Should  we  think  of  the  Church  primarily  as  the 
society  of  the  saved,  or  as  the  instrument  of  God  for  His 
work  on  earth?  How  far  and  in  what  way  is  it  God's 
purpose  to  use  the  Church  for  bringing  in  a better  social 
order?  In  what  sense  is  salvation  only  in  the  Church? 

BERLIN  prefers  to  speak  of  the  Church  as  the  Body  of 
Christ.  It  is  not  God’s  purpose  to  create  a better  human 
social  order,  but  at  the  same  time  an  immanent  leavening 
effect  of  the  Church  on  all  human  orders  must  be  recog- 
nised. Extra  ecclesiam  nulla  salus  is  all  right  so  long  as 
it  is  not  taken  to  refer  to  the  institutional  church. 

Frankfurt  am  Main.  The  Church  is  both  the  society 
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of  the  redeemed  and  God’s  instrument  on  earth.  But 
human  society  belongs  to  the  order  of  creation  and  the 
church  to  the  order  of  redemption.  The  more  clearly  it 
preaches  the  Gospel  and  demonstrates  brotherhood  in 
Christ,  the  more  it  will  become  the  conscience  of  the  factors 
which  constitute  society,  and  will  fulfil  the  orders  of  society 
with  the  power  of  love.  Extra  ecclesiam  nulla  salus  equals 
extra  Christum  nulla  salus. 

Halle.  Extra  ecclesiam  nulla  salus  holds  in  so  far  as 
man  is  saved  only  through  God’s  Word  and  Sacraments, 
which  are  only  to  be  found  in  the  Church  as  the  divine 
H eils gemeinschaft , in  contrast  with  subjectivist  indi- 
vidualism. How  the  Church  affects  human  society  is  too 
big  a question  to  discuss  : it  can  only  be  solved  in  the  light 
of  the  conception  of  the  Church  as  the  Body  of  Christ,  i.e., 
.as  Heilsanstalt  and  H eils gemeinschaft . 

HERRNHUT  rejects  the  antithesis.  The  church  is  the 
society  of  the  saved  through  which  God  works  on  earth, 
while  we  look  for  its  fulfilment  in  the  return  of  Christ. 
It  is  not  the  church’s  business  to  be  concerned  with  a better 
ordering  of  society,  but  to  preach  the  Gospel,  as  a result 
of  which  men  will  act  towards  one  another  from  the  motive 
of  love  and  thus  transform  society. 

Extra  ecclesiam  nulla  salus  is  not  true  of  the  church 
as  a social  actuality : one  should  say  instead  Extra 
Christum  nulla  salus. 

JERSEY  considered  only  the  first  question.  One 
member  thinks  primarily  of  the  church  as  the  society  of  the 
saved,  the  rest  as  the  instrument  of  God  for  His  work  on 
earth.  These  latter  do  not  identify  the  church  with  the 
Kingdom  of  God.  The  Kingdom  of  God  is  the  sphere  in 
which  God  rules;  the  church’s  aim  is  to  embody  the  King- 
dom. 

The  following  statement  is  suggested  as  a synthesis : 

■ * In  so  far  as  the  church  is  the  society  of  the  saved  it  must 
become  the  organic  body  which  is  an  instrument  of  God’s 
perfect  will  in  every  relationship  of  life.” 

Tullibody  by  Cambus. 

(i)  The  church  is  both. 

(ii)  The  church’s  task  is  to  proclaim  the  Kingdom  of 
God,  to  permeate  society  through  the  life  of  its  members, 
and  to  protest  against  the  evils  which  hinder  the  growth 
of  the  Kingdom. 

(iii)  There  is  no  ordinary  means  of  salvation  outside 
the  Church. 
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(d)  Is  any  structure  or  constitution  necessary  ta 
make  the  Church  what  God  wills  it  to  be,  and  to  maintain 
its  unity?  If  so,  must  it  be  a single  uniform  constitution,, 
or  may  the  functions  of  the  One  Church  be  dischar ged 
through  parallel  or ganizations , under  a federal  constitution 
or  otherwise? 

Berlin.  Without  raising  doctrinal  questions  about 
episcopacy  the  Group  thinks  the  episcopal  office  serves  to 
promote  unity.  There  need  not  be  any  one  constitution. 
The  functions  of  the  One  Church  could  be  performed  by  a 
biindische  V erf  as  sung,  as  exemplified  in  Orthodoxy. 

FRANKFURT  AM  Main.  The  criterion  of  the  constitu- 
tion of  the  church  is  the  extent  to  which  it  gives  free  scope 
for  the  preaching  of  the  Gospel  and  “ charismatic  ” 
service.  There  is  no  need  of  any  one  particular  constitu- 
tion : in  certain  circumstances  unity  might  be  better 
promoted  by  multiformity  than  iby  uniformity. 

Halle.  The  New  Testament  gives  the  outlines  of  the 
constitution,  especially  (i)  everything  in  the  church  must 
be  made  dependent  on  the  will  of  Christ ; (ii)  the  church  is 
not  built  upon  its  office-holders,  who  are  its  servants,  but 
upon  its  congregations,  who  are  called  ecclesiae  as  the 
whole  church  is  ecclesia.  Nothing  is  said  in  these  outlines 
about  the  outward  form  of  the  church,  which  can  vary 
according  to  the  needs  of  the  historical  situation,  so  long 
as  the  unity  of  the  whole  is  strenuously  maintained. 

HERRNHUT.  According  to  the  New  Testament,  no 
particular  structure  or  constitution  is  necessary.  Nor  is 
the  unity  of  the  church  dependent  on  any  single  constitu- 
tion : it  is  a matter  of  faith,  and  the  inner  unity  creates  its 
outward  form,  which  may  vary. 

JERSEY  considered  this  question  empirically,  study- 
ing six  actual  approaches  to  unity. 

(1)  Anglicans  and  Old  Catholics  have  re-established 
inter-communion  without  federation  or  organic  union  or 
any  common  governing  body. 

(2)  The  South  India  Scheme  (1933  edition)  leads  to 
the  conclusion  that  a definite  structure  and  constitution  is 
necessary. 

(3)  The  United  Church  of  Canada  was  limited  to  three 
denominations,  Anglicans  and  Baptists  being  unable  to 
come  in  owing  to  convictions  about  structure  and  constitu- 
tion. This  limitation  shows  negatively  the  importance  of 
these  matters. 

(4)  This  question  did  not  arise  in  the  Scottish  union. 
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(5)  The  English  Methodist  union  witnesses  to  the  im- 
perative necessity  of  organic  unity : the  uniting  churches 
could  not  discharge  the  function  of  the  church  through 
parallel  organizations,  notwithstanding  the  harmony  of 
faith  and  order  found  within  them. 

(6)  The  Scandinavian  Lutheran  Churches  are  in  com- 
munion with  one  another,  as  parallel  churches  with  similar 
episcopal  constitutions.  Presence  or  absence  of  apostolic 
succession  is  no  barrier. 

C onclusion  : There  is  a tendency  towards  a common 
structure  and  a common  constitution  : little  evidence  of 
desire  to  effect  reunion  by  the  recognition  of  parallel 
organizations  within  one  structure. 

TULLIBODY  BY  Cambus.  Some  structure  is  necessary, 
but  there  need  not  be  one  uniform  constitution. 

(e)  How  jar  is  it  God' s will  that  the  Church  should 
accept  its  form  and  characteristics  from  the  State}  or  from 
the  national  civilization , of  any  country  in  which  it  is  at 
work  ? 

Berlin  thinks  that  the  form  may  be  so  derived,  so 
long  as  substance  and  self-expression  are  not  injured. 

Frankfurt  am  Main.  Since  the  church  sees  God’s 
hand  in  historical  development,  it  will  seek  in  its  form  such 
association  with  each  state  and  national  culture  as  will 
enable  it  to  perform  its  duty  of  service. 

HALLE.  In  order  to  avoid  hindrances  which  state  or 
national  culture  might  oppose  to  the  church’s  message  and 
work,  it  will  adapt  itself  to  each  historical  situation  in 
these  matters,  always  provided  that  the  Lordship  of  Christ, 
the  purity  of  the  Word  and  of  the  administration  of  the 
Sacraments,  and  its  constitution  as  outlined  in  the  New 
Testament  remain  intact. 

HERRNHUT.  Since  it  is  neither  an  appendix  to  the 
state’s'  life,  nor  a function  of  the  national  culture,  the 
church  cannot  accept  its  form  from  either;  but  since  every 
church  has  to  fulfil  its  commission  in  some  particular 
nation,  it  will  enter  into  that  nation’s  culture  so  far  as  does 
not  contradict  the  law  of  its  own  life. 

Tullibody  by  Cambus.  It  is  not  God’s  will  that  the 
church  should  receive  its  form  and  characteristics  from  the 
state,  but  it  might  reasonably  be  considered  God’s  will 
that  it  might  adapt  its  form  and  characteristics  to  any 
national  civilisation  in  which  it  is  at  work,  so  far  as  its 
work  be  not  thereby  impeded  but  assisted. 
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(f)  What  difference  is  made  in  our  thought  of  the 
Church  by  the  doctrine  that  it  includes  the  Church 
Triumphant  as  well  as  the  Church  Militant?  What  is  the 
bearing  of  this  doctrine  on  the  social  mission  of  the 
Church? 

Berlin  holds  that  in  connection  with  this  question  it 
is  most  important  to  emphasise  the  eschatological  character 
of  the  church. 

Frankfurt  am  Main  thinks  that  in  this  “ aeon  ” the 
ecclesia  triumphans  is  only  an  object  of  faith;  yet  from  the 
confidence  of  this  faith  the  church  draws  strength  to  per- 
severe in  its  service,  even  in  affliction,  and  to  await  faith- 
fully the  manifestation  of  Christ. 

Halle  does  not  regard  this  question  as  of  fundamental 
importance. 

HERRNHUT.  The  church  will  promote  its  fellowship 
with  the  “ perfected  community  ” by  carrying  on  its 
work  in  this  world  sub  specie  ceternitatis , by  not  becoming 
too  closely  entangled  in  the  affairs  of  this  world,  and  by 
strengthening  its  own  hope  of  perfection. 

Tullibody  by  Cambus.  The  thought  of  the  Church 
Triumphant  inspires  the  social  mission  of  the  church  by 
keeping  before  it  the  vision  of  a new  heaven  and  a new 
earth  which  are  God’s  gifts.  This  provides  a necessary 
corrective  to  utopianism. 

(g)  What  practical  duties  follow  from  the  conclusions 
reached  on  the  above  points t for  Christians  as  individuals 
and  as  members  of  the  Church? 

BERLIN.  It  is  the  duty  of  a Christian  continually  to 
recollect  his  membership  in  the  Body  of  Christ  with  thank- 
fulness and  with  a sense  of  the  responsibilities  involved. 
The  Group  cannot  recognise  any  distinction  between  the 
duty  of  a Christian  as  an  individual  and  as  a member  of 
the  church. 

Halle.  The  duties  are  those  which  Christianity  in 
general  requires : pure  faith  and  unconditional  obedience 
to  Christ  and  His  Word,  and  the  proving  of  this  faith  even, 
when  no  other  way  is  possible,  through  persecution  and 
martyrdom. 

HERRNHUT.  As  individuals,  to  serve  their  neigh- 
bours, and  personally  to  seek  and  further  fellowship  in  the 
faith  with  members  of  other  churches ; as  members  of  the 
.church  to  work  for  the  mutual  recognition  of  the  ministry 
and  ecclesiastical  acts  and  to  see  that  the  fellowship  of 

26 


Holy  Communion  is  not  denied  to  one  another ; as  both,  to 
take  care  that  the  form  of  the  church  does  not  contradict 
its  true  nature,  and  to  strengthen  their  hold  on  the 
Christian  hope. 

Tullibody  by  Cambus.  To  teach  that  the  Christian 
life  properly  so-called  can  exist  only  within  the  visible 
church. 


In  STOCKHOLM  a Discussion  Group  was  formed  con- 
taining members  both  of  the  National  Church  and  of  the 
Free  Churches.  The  group  was  founded  by  private 
arrangements,  without  any  commission  from  the  respective 
church-communities,  and  has  therefore  alone  to  answer  for 
its  statement,  though  it  may  be  said  to  express  a wide- 
spread opinion  on  the  subject  in  Sweden.  The  member- 
ship of  the  group  was  as  follows  : — 

From  the  National  Church , the  Church  of  Sweden. 

Rev.  Lie.  Theol.  Gustav  Ankar. 

Rev.  Doctor  Theol.  Jonas  Lindskog. 

Rev.  Arnold  Werner. 

From  the  Free  Churches. 

The  Methodist  Church  in  Sweden. 

Rev.  Walter  Hiilphers. 

Rev.  August  Stromstedt. 

The  Swedish  Baptist  Community . 

Principal,  Cand.  Phil.  N.  J.  Nordstrom. 

Rev.  John  Swedborg. 

The  Swedish  Mission  Confederation. 

Mission  Director,  Can.  Phil.  Axel  Andersson. 

Lie.  Phil.  Ansgar  Eeg.  Olafsson. 

Cand.  Theol.  William  Brandberg. 

Editor  Jacob  Lundahl. 

It  was  felt  that  Christians  elsewhere  would  more 
readily  grasp  the  tendencies  of  thought  among  Swedish 
Christians  if  the  representatives  of  each  prepared  a state- 
ment on  the  subject  in  general,  instead  of  all  combining  to 
produce  a single  report  on  the  questions  asked. 

It  may  help  to  an  understanding  of  these  statements  if 
they  are  prefaced  by  a brief  introduction  describing  the 
different  points  of  view. 

What  is  called  the  “ Empirical  Church  ” may  be 
regarded  (a)  as  an  instrument  of  God  for  the  salvation  of 
mankind,  and  (b)  as  an  expression  of  the  “ essential  ” 
church.  Both  of  these  ideas  are  common,  but  those  who 
belong  to  the  National  Church  start  from  the  former  con- 
ception, those  who  belong  to  the  Free  Churches,  from  the 
latter. 
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Accordingly  the  National  Church  emphasises  the 
objective  side,  laying  stress  on  the  Grace  of  God  (which 
cannot  be  offered  without  being  active),  the  Spirit  of  Christ, 
and  the  Means  of  Grace,  as  constitutive  factors  of  the 
Church.  Hence,  on  the  question  of  membership,  the 
Church  is  held  to  include  all  those  who  are  under  the  influ- 
ence of  the  Grace,  even  from  its  first  beginnings.  It  thus 
includes  the  whole  people,  so  far  as  they  grow  up  instructed 
in  the  Christian  religion,  and  continually  are  reached  by 
the  Gospel  of  Christ. 

Starting  from  the  other  conception,  the  Free  Churches 
emphasise  the  subjective  effects  of  Grace,  laying  stress  on 
personal  faith,  the  receipt  of  Grace,  and  the  union  of 
believers,  as  constitutive  factors  of  the  Church.  Con- 
sequently even  the  empirical  Church  ought  to  consist  of  true 
believers  only.  Since  it  is  implied  that  the  real  faith  is 
conscious,  its  confession  and  manifestation  in  a life  of  per- 
sonal integrity  is  required  as  a condition  of  Church 
membership. 

In  New  Zealand  it  was  not  possible  to  form  a group 
that  should  meet  for  discussion,  but  three  persons — an 
Anglican,  a Baptist  and  a Methodist,  were  asked  to  send 
in  by  post  to  the  convener  (a  Presbyterian)  their  views  on 
the  Report  of  Section  III  of  the  1927  Conference  on  The 
Nature  of  the  Church . 

The  Anglican  wrote  : “ There  is  nothing  here  of  which 
I do  not  approve.  I think  the  Report  is  an  excellent  one. 
It  breathes  the  spirit  of  unity  and  diversity,  that  spirit 
which  binds  together  all  the  believers  in  Christ.” 

The  Baptist  held  that  the  words  “ To  the  Church 
and  ” should  be  deleted  from  the  statement  that  among 
the  characteristics  wherdby  the  church  may  be  known  is 
” The  possession  and  acknowledgment  of  the  Word  of 
God  as  given  in  Holy  Scripture  and  interpreted  by  the 
Holy  Spirit  to  the  Church  and  to  the  individual.”  He 
denied  that  this  interpretation  was  ever  given  ” through 
the  tradition  of  the  Church.”  He  maintained  that  the  one 
Church  under  the  guidance  of  the  Holy  Spirit  may  express 
itself  in  varying  forms,  that  while  some  organisation  is 
necessary,  no  one  form  of  organisation  is  inherently  prefer- 
able and  no  particular  form  of  ministry  necessary  to  the 
best  welfare  of  the  Church.  The  divisions  of  Christendom 
are  not  wholly  due  to  sin  but  are  the  inevitable  outcome 
of  different  gifts  of  the  Spirit  and  different  understandings 
of  the  truth. 

The  Methodist  wished  to  say  that  the  five  characteris- 
tics whereby  the  church  may  be  known  have  existed  follow - 
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ing  (not  “ since  ”)  the  days  of  the  Apostles.  He  was 
doubtful  about  the  inclusion  of  “A  ministry  for  the 
pastoral  office,  the  preaching  of  the  Word,  and  the  adminis- 
tration of  the  Sacraments,”  and  said  that  if  the  require- 
ment of  this  and  of  “ The  observance  of  the  Sacraments  ” 
meant  that  the  absence  of  these  characteristics  implied 
severance  from  the  Body  of  Christ  so  as  to  exclude  Salva- 
tionists, Quakers  and  Plymouth  Brethren,  he  could  not 
affirm  it.  He  also  wished  to  amend  the  sentence  ” To 
commend  the  Gospel  to  doubtful,  sinful  and  bewildered 
men,  a united  witness  is  necessary  ” by  inserting  the 
words  ” In  the  most  effective  manner  ” after  “ Gospel.” 
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APPENDIX  I. 


REPORT  OF  A STUDY  DISCUSSION  GROUP' 
held  at  Konigsfeld  in  September,  1932,  on 
THE  DOCTRINE  OF  GRACE. 

(Contributed  by  Dr.  Zoellner.) 

Note.  The  Group  was  composed  as  follows  : — 

Bischof  Jensen.  Unitas  Fratrum  (Moravian). 

Professor  Martin  Dibelius.  Evangelisch-uniert. 

Professor  Henri  Clavier.  Reformed  Evan.  Church  of  France- 

Very  Rev.  Dean  Bate.  Anglican. 

Professor  Heinrich  Hermelink.  Evang-elisch-uniert. 

Pfarrer  Rudolf  Homann.  Lutherisch. 

Professor  John  W.  Johnson.  Methodist. 

Pfarrer  Peter  Katz.  Lutherisch. 

Professor  Lang.  Reformiert. 

Professor  Friedr.  Siegmund-Schultze.  Society  of  Friends. 

Pfarrer  Wallau.  Evangelisch-uniert. 

Professor  Robert  Winkler.  Evangelisch-uniert. 

Professor  Wobbermin.  Lutherisch. 

Generalsuperintendent  W.  Zoellner.  Lutherisch. 

1.  The  doctrine  of  Grace  is  very  closely  connected' 
with  the  doctrine  of  sin.  On  this  all  agree. 

2.  Does  semipelagianism  in  the  Synoptic  record 
originate  in  the  sayings  of  the  Lord  ? In  consequence  of 
that,  is  there  a profound  difference  between  the  preaching 
of  the  Apostle  Paul  and  the  sayings  of  our  Lord?  Has 
Paul  indeed  got  a gospel  of  his  own  which  differs  from  that 
of  the  Lord  Himself  in  the  Synoptic  Gospels  ? And  should 
St.  John’s  Gospel  on  internal  grounds  be  declared  in- 
correct ? That  was  the  most  important  question. 

In  German  theology  this  question  has  long  been  a 
source  of  strife.  Critical  theology  which  was  strongly 
influenced  by  rationalism  and  idealism  has  replied  in  the 
affirmative  after  the  most  detailed  investigations.  This^ 
view  is  current,  particularly  among  the  older  theologians. 
The  younger,  on  the  other  hand,  have  broken  more  or  less 
radically  with  the  whole  critical  theology.  Now  they  have 
to  be  still  more  painstaking  and  exact  in  their  exegetical 
foundation. 

The  separate  passages  were  all  compared  and  dis- 
cussed. It  was  clearly  recognised  that  when  taken  alone* 

30 


apart  from  their  context  there  is  strong  contradiction 
between  them,  even  within  the  Synoptic  Gospels  them- 
selves. 

There  is  a danger  that  according  to  each  theologian’s 
opinion  some  passages  will  be  specially  noticed  at  the 
expense  of  others,  and  those  which  do  not  fit  twisted 
artificially.  This  danger  was  recognised  and  the  group 
did  its  best  to  avoid  it  completely. 

It  was  clearly  shown  how  many  of  Jesus’  sayings — 
whether  to  the  Pharisees  or  to  the  Scribes — were  condi- 
tioned by  His  immediate  purpose  of  teaching  or  con- 
troversy. There  are  utterances  which  lead  on  from  others 
and  are  intended  to  instruct  or  to  show  an  opponent  the 
difficulties  and  contradictions  of  his  point  of  view.  Most 
characteristic  here  is  the  almost  entirely  unnoticed  setting 
given  by  Luke  to  the  Parable  of  the  Good  Samaritan. 

In  the  exegetic  details  no  agreement  was  reached 
among  the  members,  but  there  was  no-one  who  would  have 
maintained  the  incompatibility  of  the  Synoptic  Gospels 
with  the  preaching  of  Paul.  Details  here  would  still  have 
to  be  carefully  gone  into. 

3.  In  dealing  with  the  Gospel  of  St.  John  and  the 
Epistles  of  Paul  the  question  in  particular  arose : Is  justi- 
fication, the  dikaioma , the  dikaiosis , purely  a declaration 
of  God’s  will,  and  is  therefore  Grace  also  such  a declara- 
tion of  His  will,  or  does  Grace  contain  a power  to  give  new 
life,  a communication  of  power  affecting  the  life  and  being 
of  a person  and  forming  his  life  anew  ? 

In  other  words: — In  and  with  the  justification  by 
grace  alone  is  there  also,  in  the  strength  of  this  grace, 
sanctification  ? Can  and  must  justification  be  led  through 
sanctification,  or  is  sanctification  merely  “ works  ” and 
vain  imagination,  “leaven  of  the  Pharisees’’?  This 
question  greatly  exercises  German  theologians,  particu- 
larly on  account  of  the  stimulus  given  by  Professor  Barth. 

In  the  discussion,  the  Reformed  point  of  view,  repre- 
sented in  its  older  conception  by  Dr.  Lang,  was  particu- 
larly emphasised.  Predestination  seemed  to  him  to  allow 
no  essentially  different  conception  of  Grace  than  the  favor 
Dei  and  the  declaration  of  His  will  arising  therefrom.  No 
one  in  the  group,  so  far  as  I can  remember,  was  in  agree- 
ment with  the  view  of  the  New  Reformed  theologians^  that 
the  declaration  of  God’s  will  in  the  justification  of  sinners 
has  no  bearing  upon  the  present  time  but  has  only  an 
eschatological  meaning. 


W Including  Gogarten. 
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The  ideas  of  the  younger  Lutheran  theologians  are 
very  much  influenced  by  Barth.  It  has  led  them  to  make 
the  central  belief  in  justification  by  grace  alone  more 
clearly  and  plainly  the  central  point  of  Lutheranism. 
Homann’s  statements  both  in  his  speech  and  particularly  in 
the  theses  printed  below  bear  witness  to  this.  Here  there 
is  always  the  danger  of  falling  into  the  train  of  thought 
mentioned  above. 

In  St.  John  on  the  other  hand  it  is  quite  clear,  and  this 
was  admitted  by  the  greater  part  of  us — even  Dr.  Lang 
made  concessions  here — that  grace  is  preached  and  con- 
sidered as  light  or  life,  a power  newly  born  in  the  Christian 
by  faith.  It  certainly  arises  from  the  favor (l>  from  the 
declaration  of  the  will  of  God  in  Christ  through  His  Spirit. 

An  attempt  was  also  made  to  prove  that  in  Paul  too 
this  is  never  excluded.  Romans  v was  cited,  not  to 
mention  Chapters  vi,  ff.  In  Paul  certain  moments  are 
regarded  separately  which  John  intuitively  considers 
together. 

It  was  plain  that  many  of  us  were  afraid  of  the  gratia 
infusa , though  perhaps  our  understanding  of  what  pre- 
cisely this  means  was  not  sufficiently  clear.  For  some  of 
us  this  fear  was  banished  by  the  observation  that  grace, 
even  when  its  character  as  power  is  emphasised,  is  not 
thought  of  as  something  separable  from  God  Himself,  a, 
thing  to  be  received  and  made  use  of,  but  always  as  some- 
thing personal,  wholly  belonging  to  the  will  of  God  and 
passing  from  Person  to  person  with  beneficial  effect. 

The  emphasis  was  recognised  that  justification,  in  the 
dikaiosis  by  the  favour  of  God  in  the  power  of  the  cross, 
gives  us  a new  relationship  to  God,  and  this  new  relation- 
ship, according  to  Romans  v,  I,  ff.  and  many  other 
passages,  means  a new  communication  of  the  Spirit  by 
which  new  life  can  be  born  and  grow  and  become 
established. 

4.  Fear  of  the  gratia  infusa  and  of  the  magical  was 
particularly  strong  when  the  question  was  dealt  with 
whether  the  communication  of  grace  can  only  take  place 
through  the  Word,  so  that  grace  in  the  Sacrament  would 
only  be  a communication  of  Grace  through  the  Word.  As 
a consequence  of  this  the  Sacrament  could  only  be  looked 
on  as  verbum  visibile , and  therefore  finally  only  as  verbum . 

This  question  goes  very  deep  and  can  only  be  more 
closely  considered  in  connection  with  the  doctrine  of  the 
Sacraments.  It  was  only  possible  to  show  the  dangers 


<x>  German:  Hinneigung  (favor). 
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which  lie  on  both  sides,  the  danger  of  the  churches 
which  emphasise  the  Word  and  the  danger  of  those  which 
emphasise  the  Sacrament.  The  first  is  the  danger  of 
intellectualism,  for  the  Word  addresses  itself  to  the 
intellect,  and  it  easily  looks  as  if  it  were  impossible  for  God 
to  come  to  man  in  any  other  way.  Quod  non  est  in  intel- 
lectu , non  est  in  mundo.  The  other  danger  is  that  of 
surrender  in  the  struggle  for  clearness  of  thought,  and  the 
development  of  a mysticism  lost  in  the  impersonal.  There 
is  also  danger  of  a formalism  which  is  wedded  to  outward 
ceremonies. 

But  this  is  the  real  gulf  between  the  churches.  To  fill 
up  this  gulf  is  our  most  important  task.  It  is  the  danger 
of  one-sidedness  on  both  sides  which  must  here  be  over- 
come. 

5.  It  was  also  the  opinion  of  the  discussion  group 
that  there  are  two  poles : one  the  sovereignty  of  God’s 
Grace,  “ of  grace  alone,”  and  the  other  the  responsibility 
of  man  who  alone  bears  the  blame  of  his  disbelief.  How 
these  two  poles  are  to  be  brought  together  is  the  work 
before  the  churches — most  people  would  agree  there.  I 
can  only  give  here  the  Lutheran  attitude  as  I understand  it. 
According  to  the  Lutherans  the  solution  is  that  it  is  the 
work  of  Grace  itself  which  gives  man  power  to  decide  and 
then  blames  him  if  he  does  not  reply  “ Yes  God.”  I have 
always  taught  children  this  by  the  following  story  : Some 
one  is  rolling  down  a steep  hill.  Some  one  else  calls  to- 
him:  ” Stop,  or  you  will  fall  over  the  precipice!  ” But 
he  is  unable  to  stop.  So  the  other  one  runs  down  and 
stops  the  first  on6  with  his  strong  arms.  He  picks  him  up 
and  says:  ” There,  now  don’t  lie  down  and  roll  again, 
but  come  along.  I will  help  you  and  pull  you  up.  We 
will  climb  up  again.” 

But  we  cannot  call  it  immaterial  how  these  two  poles, 
are  brought  together.  The  Scripture  should  be  studied 
and  its  way  ascertained.  This  work  is  necessary. 

6.  When  people  ask  if  the  union  of  the  churches  can 
tolerate  different  conceptions  of  grace,  I excuse  myself  and 
say  that  the  question  seems  to  me  to  be  wrong.  We  do 
not  want  to  base  the  union  of  the  churches  on  some  Syn- 
kretismus  on  any  important  question  of  faith.  We  do  not 
want  to  make  unity  dependent  on  agreement  on  matters 
of  dogma,  however  important  dogma  may  be.  We  do  not 
want  to  bring  about  this  union  by  something  theologians 
have  contrived.  That  would  be  very  fragile. 

But  we  want  to  realise  that  the  una  sancta  ecclesia  is 
here.  We  see  it  " in  faith.”  For  us  it  is  not  invisible  but 
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actually  visible  in  the  world.  We  see  it  in  all  the  separate 
churches  in  spite  of  their  divisions  and  disasters,  in  spite 
of  all  the  sin  which  has  had  such  effect  here.  We  see  it 
thus  because  the  Lord  planted  it  on  earth  as  His  body  to  be 
His  instrument  here.  We  see  it  thus  because  the  Lord 
placed  it  here  under  the  cross  and  submitted  it  to  the 
violence  of  historical  forces  which  have  worked  on  it,  spoil- 
ing it  and  damaging  it  more  and  more.  We  see  it  none  the 
less  as  the  una  sancta. 

What  we  want  is  this : that  we  should  let  our  eyes 
be  opened  and  behold  as  parts  of  this  body  the  separate 
churches,  each  with  its  particular  gift  and  task,  which  by 
mutual  service  grow  towards  Him  who  is  the  head,  and 
thus  grow  into  the  united  church. 

We  wish  to  help  in  this  and  may  our  discussions  help 
.also.  It  makes  us  zealous  and  attentive,  but  quiet  and 
patient,  waiting  for  the  Lord  ! 

Theses  on  the  Reformed  View  of  Justification  and  Sola 
Gratia , by  Pastor  Homann  (Lutheran). 

1.  In  studying  the  doctrine  of  grace,  the  first  step 
must  be  to  look  up  and  set  down  the  conception  of  grace 
in  the  Bible. 

2.  In  this  written  statement  of  the  conception  of 
grace  attention  should  be  paid  to  God’s  revelation  in  Jesus 
Christ  as  it  is  found  in  the  Word  of  God  as  a whole. 
Separate  sayings  must  not  be  taken  out  of  their  context 
as  dicta  probantia  and  used  to  prove  private  beliefs. 

3.  Grace  is  therefore  to  be  recognised  as  a favor  Dei 
revealed  only  in  the  Word  and  by  the  Word  (Melanchthon, 
loci  comm.).  In  Jesus  Christ  it  became  flesh  and  its  aim 
is  the  justification  of  the  sinner.  “ Christus  est  gratia , 
via , vita  et  salusP  (Luther,  Psalmenvorlesung)  2nd  Cor. 
v,  18-21.  Col.  ii,  9. 

4.  In  the  sovereignty  of  God’s  grace  it  is  laid  down 
that  the  fruits  of  grace  can  only  be  enjoyed  in  the  obedience 
of  faith  standing  under  the  claim  of  the  Word  of  God — 
sola  fide , sola  gratia — and  cannot  be  appropriated  in  an 
opus  operatum  without  the  act  of  faith-submission.  Eph. 
ii,  4-9.  Nothing  is  said  thereby  against  the  efficacy  of 
God’s  working  through  grace  as  gratia  praeveniens  which 
takes  hold  of  a person  ubi  et  quando  Deo  est  visum. 

5.  Every  mystical  and  quasi-mystical  conception  of 
grace,  particularly  for  the  constitution  of  the  church  and 
the  ministry,  should  be  denied.  The  images  of  the  vine 
and  the  grapes,  the  body  and  members,  the  house  and  the 
‘stones  always  establish  the  “ fellowship  in  the  Gospel  ” 
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only  as  the  “ good  work  ” which  God  began  in  His  grace 
and  which  he  alone  will  fulfil  until  the  day  of  Jesus  Christ. 
(Phil,  i,  5).  In  the  right  proclamation  of  the  Gospel  to- 
gether with  the  simultaneous  right  administration  of  the 
sacraments  the  corpus  Christi  grows  as  the  community  of 
believers.  Conf.  Aug.  Art.  7.  Act.  ii,  42.  Eph.  ii, 
16-22  ; iv,  1 5. 

6.  For  the  relationship  between  preaching  and  sacra- 
ment there  is  the  coordination  established  in  the  Word  of 
God.  Both  are  in  the  same  degree  minister ium  verbi 
divini , a meeting  of  the  gracious  God  with  the  sinful  man 
as  a witness  and  sign  of  the  awakening  and  strengthening 
of  faith  in  the  forgiveness  and  redemption  of  Christ. 

“ Verbum , et  solum  verbum , est  vehiculum  gratiae .” 
(Luther,  Galaterbriefvorlesung  1519.)  C'onf.  Aug.  Arts.  5 
and  13. 

7.  In  all  activity  of  the  church  there  should  be  an 
obedient  recognition  of  the  efficacy  of  God’s  grace  alone, 
that  Christ  lives  among  His  own  and  will  live  “ by  faith,” 
which  ” comes  with  preaching,”  and  grows  through  the 
preaching  “ from  the  word  of  God.”  Romans  x,  12-17. 
Eph.  iii,  14-21. 

8.  The  recognition  should  also  be  denied  of  any 
power  or  substance  from  the  human  side  which  as  bonum 
naturae  or  liberum  arbitrium  might  come  to  meet  or 
cooperate  with  the  grace  of  God.  Grace  is  and  remains 
gratia  gratis  data  (Augustine)  as  against  which  natural 
man  is  in  a state  of  complete  incapacity  and  unworthiness. 
Mt.  viii,  8.  Lk.  v,  8;  xviii,  13.  ist  C'or.  xv,  8-10.  Grace 
gives  faith,  not  faith  grace.  But  full  responsibility  is 
retained  by  man  who  is  able  to  decide  for  or  against  faith 
and  is  responsible  for  refusing  the  grace  offered.  Matthew 
xxiii,  37. 

9.  Where  grace  appears  in  the  life  of  the  church  and 
of  believers  in  visible  gifts  of  grace , its  basis  and  power 
are  to  be  seen  in  the  persistent  effect  of  the  Holy  Ghost 
which  ” calls  by  the  Gospel,  gathers  together,  inspires, 
saves  and  brings  one  to  Jesus  Christ  in  the  one  true  faith.” 
Romans  xii,  4.  1st  Cor.  xii. 

This  grace  which  manifests  itself  in  many  ways  in 
gifts  of  grace  never  becomes  a gratia  habitualis  on  man’s 
side  but  takes  effect  only  “ in  Christ,”  that  is,  only  at 
His  disposing  : ubi  et  quando  Deo  est  visum.  Conf.  Aug. 
Art.  5.  The  experience  of  grace  does  not  lead  to  boasting  . 
of  its  possession,  but  leads  to  prayer,  the  fulfilment  of 
which  is  pledged  by  the  revelation  of  God  in  Christ 
(original  and  only  meaning  of  the  Eucharist  according  to 
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the  Bible).  2nd  Cor.  ix,  u.  Eph.  v,  4.  Phil,  iv,  6. 
Col.  i,  12. 

10.  The  drawing  up  of  these  theses  indicates  a return 
to  the  Reformation  doctrine  of  Grace  as  it  corresponds  to 
the  present  state  of  Lutheran  theology  in  Germany.  For 
oecumenical  work  this  view  cannot  be  taken  too  seriously 
into  consideration  as  a starting  point  for  the  confession  of 
faith  of  all  reformed  churches,  in  order  not  to  lose  the  one 
real  basis  for  true  union,  which  is  referred  to  in  the 
Augustinian  Confession,  Art.  7,  thus  : 

“ That  the  Gospel  be  preached  according  to  its 
pure  meaning  and  the  sacraments  administered 
according  to  the  Word  of  God.” 

While  observing  the  basic  principle  of  the  Reformed 
Churches — sola  gratia , sola  fide — it  may  well  be  admitted 
that  in  the  question  of  sacramental  grace  a rapprochement 
should  be  sought  with  churches  which  have  richer  historical 
experience  in  the  comprehension  and  appreciation  of  the 
sacraments  for  the  building-up  of  the  church,  and  might 
therefore  contribute  valuable  theological  opinions  on  this 
subject. 

In  this  connection  there  is  perhaps  particularly  neces- 
sary an  exchange  of  views  on  the  Growth  of  the  Christian 
in  Grace , and  a reply  to  the  question  how  actually  faith 
comes  out  of  grace  and  in  the  restoration  of  the  will  in  the 
life  of  the  Christian  maintains  itself  in  the  manifestation 
of  the  Spirit  and  power. 
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APPENDIX  II. 


TWO  REPORTS  OF  A STUDY  DISCUSSION  GROUP, 
held  at  Dasselin  March,  1933,  on 
THE  OECUMENICAL  WORK  OF  THE  CHURCH. 

Note.  The  Group  was  composed  as  follows  : — 

Superintendent  Diestel.  Evangelisch-uniert. 

Privatdozent  Li'c.  Blonhoeffer.  Evangellisch-lutherisch. 

Generalsuperintendent  D.  Eger.  Evangelisch-lutherisch. 

Missionsdirektor  Dr.  Freytag.  Evangelisch-lutherisch. 

Studentenpfarrer  Dr.  Lilje.  Evangelisch-uniert. 

Generalsuperintendent  D.  Marahrens.  Lutherisch. 

Sozialpfarrer  Lie.  Menn.  Evangelisch-lutherisch. 

Universitatsprofessor  Sasse.  Lutherisch. 

Universitatsprofessor  Karl  Ludw.  Schmidt.  Evangelisch- 
lutherisch. 

Universitatsprofessor  Kurt  Dietrich  Schmidt  Evangelisch- 
lutherisch. 

Universitatsprofessor  Stahlin.  Lutherisch. 

Bundeswart  d.  Jungmannerbundes  Erich  Stange.  Evangel- 
isch-lutherisch. 

Oberkonsistorialrat  Aug.  Wilh.  Schreiber.  Evangelisch- 
lutherisch. 

Oberkonsistorialrat  Wahl.  Evangeliisch-uniert. 

Privatdozent  Robert  Winkler.  Evangelisch-uniert. 

Generalsuperintendent  Zanker.  Evangelisch-lutherisch. 

Generalsuperintendent  Zoellner.  Lutherisch. 

A 

(Contributed  by  Professor  Stahlin.) 

1.  We  were  all  agreed  that  oecumenical  work  is  a 
constant  duty  of  Christian  churches,  growing  out  of  the 
belief  in  one  Lord  and  the  truth  revealed  by  Him.  We 
were  also  agreed  that  this  oecumenical  work  is  specifically 
a task  for  the  church,  as  distinguished  from  all  inter- 
national movements  and  tendencies  of  political  or  humani- 
tarian nature. 

2.  We  were  agreed  that  differences  of  nationality^ 
do  not  prevent  the  unity  of  Christian  churches ; on  the  con- 
trary, the  history  of  missionary  work  shows  that  through 
the  Christian  church  peoples  have  been  saved  from  destruc- 
tion and  have  preserved  their  own  languages  and  their  own 
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cultures.  On  the  other  hand  it  should  toe  noticed  that 
Christian  missions  are  also  in  opposition  to  “ national- 
ity/’^ and  that  in  some  cases  small  peoples  have  lost  their 
separate  existence  by  accepting  Christianity. 

3.  Oecumenical  work  must  not  lose  sight  of  the  im- 
portance of  the  question  of  truth.  The  struggle  to,  reach 
the  right  conception  of  Christian  truth  has  been  stirred  up 
again  toy  the  meeting  of  the  German  Evangelical  churches 
with  other  Catholic  and  non-Catholic  Christian  churches. 
The  seriousness  of  this  struggle  appears  both  as  dogmatic 
study  in  one’s  own  church  and  as  discussions  on  dogma 
with  other  churches. 

4.  We  were  agreed  that  the  seriousness  of  this  ques- 
tion of  truth  requires  protection  against  a heretical  falsifica- 
tion of  Christian  truth  (damnamus  secus  docentes).  The 
confession  of  faith  of  the  church  will  only  be  developed  and 
advanced  by  having  to  oppose  concrete  errors  which  force 
their  way  into  the  church  (this  refers  particularly  to  the 
experience  of  the  Mission-field). 

Discussions  of  dogma  in  the  oecumenical  movement 
must  not  only  strive  against  the  errors  of  other  churches, 
but  must  also  reckon  seriously  with  the  possibility  of 
heretical  falsification,  omissions  or  obscuring  of  the  Gospel. 
The  following  points  are  mentioned  as  requiring  special 
thought  by  the  German  Evangelical  Church : 

(a)  Lutheranism  has  not  a complete^  doctrine  of  the 
ministry.  (Vilmar.) 

(to)  The  message  of  justification  is  not  the  whole 
Gospel ; it  should  be  completed  by  the  message  of  the  King- 
dom of  God. 

(c)  It  is  an  omission  in  our  sacramental  doctrine  that 
the  activity  of  the  Holy  Ghost  on  the  subconscious  life  of 
the  soul  has  not  been  seriously  considered. 

5.  Discussion  of  the  meaning  and  standards  in  the 
question  of  truth  was  particularly  thorough  without  our 
being  able  to  reach  complete  agreement.  The  following 
opinions  were  opposed  to  one  another. 

On  the  one  hand  was  emphasised  the  importance  of 
raising  dogmatic  questions  in  connection  with  the  Bible 
and  the  formulation  of  doctrines  in  the  written  confessions. 

On  the  other  hand  it  was  pointed  out : that  there  is  a 
difference  between  confession  and  theological  formulation 
of  doctrines;  that  the  conception  of  truth  in  the  New  Testa- 
ment cannot  be  understood  intellectually ; that  to  ask  what 
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is  truth  means  questioning  the  reality  of  Christ,  of  His 
bodily  appearance  on  earth;  and  that  the  Church’s  con- 
fession involves  also  its  form  of  worship  and  its  constitu- 
tion. 

It  was  particularly  emphasised  that  in  the  mission-field 
conversion  to  Christianity  is  not  understood  as  adhering 
to  a doctrine  but  as  joining  a living  community  (“  I will 
eat  of  thy  rice  ”).  # 

6.  On  account  of  these  considerations  we  were  not 
able  to  reach  full  agreement  on  the  meaning  of  oecumenical 
work. 

Some  regarded  oecumenical  work  only  as  a means  of 
arriving  at  the  statement  of  Christian  truth  as  clearly  as 
possible  through  striving  in  common  to  reach  it.  Others 
declared  that  the  oecumenical  movement  should  try  to 
establish  the  unity  of  Christ’s  body,  and  that  this  unity 
can  be  experienced  in  church  services,  in  preaching,  in 
prayer  and  in  sacrament  even  when  complete  agreement  on 
doctrine  has  not  yet  been  reached.  These  said  that  it  was 
only  on  this  basis  that  discussions  on  dogma  are  worth 
while. 

7.  Nor  could  the  discussion  on  the  meaning  of  the 
single  “ Confession  ” within  the  oecumenical  movement  be 
completed.  Against  all  liberal  depreciation  of  the  confes- 
sion, one  side  emphasised  the  “ relative  absoluteness  ” of 
all  confessional  manifestations. 


B 

(Contributed  by  Professor  Schmidt.) 

1.  We  were  agreed  that  oecumenical  work  is  a con- 
stant duty  of  Christian  churches.  Whether  the  aim  of  this 
work  is  the  struggle  for  a common  message  or  the  establish- 
ment of  unity  remained  undecided. 

2.  We  were  agreed  that  oecumenical  work  is 
specifically  a task  for  the  church,  to  be  clearly  dis- 
tinguished from  international  tendencies  of  another  type. 
Questions  on  the  conception  of  the  church  and  particularly 
on  dogma  still  remained  open. 

3.  All  this  work  must  be  done  as  church  work  start- 
ing from  “ the  faith  ” as  its  centre,  with  the  individual 
constantly  in  touch  with  this  centre.  The  question  of  the 
relationship  between  “ Church  and  Confession  ” and 
“ Theology  and  Constitution  ’’  could  not  be  finally 
decided.  All  were  agreed  however  that  the  question  of 
truth  cannot  and  may  not  be  ruled  out. 
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4-  As  church  work  it  must  be  an  organised  part  of 
church  work  as  a whole,  particularly  in  the  religious  life 
of  each  congregation. 

5.  The  separate  branches  of  oecumenical  work  must 
be  brought  together  to  work  for  a common  end.  But  the 
distinct  oecumenical  character  of  each  separate  movement 
must  be  even  more  clearly  defined. 

6.  As  subjects  for  further  work  the  following  were 
suggested : The  relationship  between  “ Church  and 
Nationality,’ * between  “ Church  and  Catholicism,”  and 
finally  the  attempt  to  reach  a standard  by  which  pure 
doctrine  can  be  estimated  and  delimited  inwardly  and  out- 
wardly. 
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The  following  publications  may  be  obtained  without 

charge  from  the  Secretariat  at  Cheyney  Court,  Winchester, 

England,  or  in,  Fifth  Avenue,  New  York  City,  U.S.A. 

No.  43.  Twenty  Paragraphs  about  the  World  Con- 
ference on  Faith  and  Order.  1922,  revised 
1933- 

No.  55.  Reports  of  the  Lausanne  Conference.  1927. 

No.  65.  Records  of  the  Continuation  Committee, 
High  Leigh,  Hoddesdon,  England,  August 
18-21,  1931. 

No.  66.  The  Theology  of  Grace  : Report  of  the  Com- 
mittee of  Theologians.  1931. 

No.  70.  The  Lausanne  Movement  : Its  Past,  Present 
and  Future.  1933. 

No.  71.  Records  of  the  Continuation  Committee, 
Hertenstein,  Switzerland,  September  3-6,  1934. 


The  following  may  be  ordered  through  any  book- 
seller : 

Faith  and  Order  : Proceedings  of  the 
World  Conference,  Lausanne,  August  3-21, 
1927.  London  : Student  Christian  Movement 
Press;  New  York  : Doubledav,  Doran  & Co.,  Inc. 
Price,  10/6;  $2.50. 

The  Doctrine  of  Grace.  Edited  by  W.  T. 
Whitley,  LL.D.  London : Student  Christian 
Movement  Press ; New  York : The  Macmillan 
Company.  Price,  15/-;  $4.50. 

Convictions  : A Selection  from  the 
Responses  of  the  Churches  to  the  Report 
of  the  World  Conference  on  Faith  and 
Order.  Edited  by  the  Rev.  Leonard  Hodgson 
with  the  assistance  of  the  Very  Rev.  H.  N.  Bate 
and  Ralph  W.  Brown.  London : Student 
Christian  Movement  Press ; New  York : The 
Macmillan  Company.  Price,  8/6;  $3. 
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